The rise of transnational Islamist movements in Indonesia in the last two decades recurrences the old debate between Pancasila and Islamism. This kind of fundamental Islamic movements widespread with their conservative view and it has had detrimental effects on the Indonesian society's social cohesion. President Joko Widodo seeks to revive Pancasila to confront this threat. This is not for the first time Pancasila is used by the Indonesian government to resolve the tension between Islamic values and nation-state principles. Both President Sukarno and Suharto also used Pancasila as a vehicle to discipline their political opponents. Adopting a non-essentialist approach to Pancasila, I argue that the return of Pancasila in recent years would be more complicated because of the narrative of Pancasila revivalism as an adversarial ideology is bounded by traditionalism and lack of progressive interpretation. Instead of locating Pancasila as the counterpart to Islamism, what is needed is reinterpretation of Pancasila as a unifying ideology.
I. INTRODUCTION
establishes as a general principle that the state has to treat different religions similarly. 4 Therefore, the position of the state is above religious institutions.
5
In addition to religious struggle, the notion of the modern nation-state has also been shaped by political ideology. In the 20 th century, liberalism, communism and fascism, as the three dominant political ideologies, outlined the features of the modern nation-state and the global political constellation.
6
In Indonesia, founders of the Republic formulated Pancasila to serve as the state ideology for the newly formed nation. Pancasila consists of five principles, accommodating the most important aspirations the Republic's founders had for the new state in 1945: belief in one supreme God, justice and civility among peoples, the unity of Indonesia, democracy through deliberation and consensus among representatives and social justice for all the people of Indonesia.
In Indonesia, the contention between Pancasila and Islamism continuously shapes and reshapes the nation-state especially in moments of political transition.
Admittedly, the conflict between Pancasila and Islamism did not play a employed, we will look at how it has been utilised for political purposes in the past. I employ a non-essentialist approach to Pancasila, understanding it as an ideological construction developing through time, instead of a fixed, unchanging doctrine.
Transnational Islamist movement and its imposition to Indonesia

III. ANALYSIS AND DISCUSSION
The Political Use of Pancasila
Pancasila as a Unifying Ideology
Pancasila emerges as an answer to a philosophical question by Radjiman Komunisme/NASAKOM). This strategy failed due to the deep political divisions between Indonesia's political parties. In the era of Guided Democracy, Sukarno employed Pancasila as a means to overcome political and ideological differences with repression, rather than through discourse aimed at achieving consensus.
Pancasila as the Ideology of the Authoritarian Regime
Suharto took over the presidency with a position to defence and to implement
Pancasila and the 1945 Constitution in 'pure and consequently'. During the Suharto presidency, there was no room for constitutional reform to accommodate public demands. The fact that the 1945 Constitution did not set a term limit for the presidency allowed Suharto to maintain his position for more than 30 years. Therefore, to expand the scope of the Constitution, I argue that freedom of spirituality should be promoted to complete the concept of religious freedom.
In this part, I would like to stress that the new interpretation of Pancasila should be attached to the idea of constitutionalism rather than elite political interest. It is required a productive debate supported by freedom of the press, reduce hoaxes and strong law enforcement. At this point, the constitutional legal mechanism can be utilised as an arena for public discourse on ideological 
